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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

139 - RE-ESTABLISHING THE SANHEDRIN TODAY - PART 1
OU ISRAEL CENTER - SUMMER 2019

A] THE SANHEDRIN - THE PAST

A1] THE ORIGINS OF THE SANHEDRIN

1.c ½¥rFn l ¤dŸ´̀ Îl ¤̀  Æmz̈Ÿ̀  ³̈Y §g ©w«̈l §e ei®̈x §hŸ «W §e m̈rd̈ i¬¥p §w ¦f m²¥dÎi ¦M Ÿ §r ½©cï x´¤W£̀ ¼l ¥̀ ẍ §U¦i í¥p §w ¦G ¦n »Wi ¦̀  mi ¦́r §a ¦W iº¦NÎdẗ §q«¤̀  d À¤WŸnÎl ¤̀  ‡d x ¤n Ÿ̧̀ I ©e fh
¬̀̈V ¦zÎ`«Ÿl §e m ½̈rd̈ ´̀̈V ©n §A ÆL §Y ¦̀  E ³̀ §U«̈p §e m®¤di¥l£r i ¦́Y §n ©U §e Li¤lr̈ x¬¤W£̀ ©gE ²xd̈Îo ¦n i À¦Y§l ©v«̀̈ §e ¼mẄ »L §O ¦r i ¦́Y §x ©A ¦c §e i À¦Y §c ©x«̈i §e fi :K «̈O ¦r m̈W E¬a §S©i §z ¦d §e

L «¤C ©a§l d̈Y ©̀
fi-fh:`i xacna

Moshe was commanded to to convene the first Beit Din Hagadol following his complaints that he was not able to bear the
burden of the Jewish people alone. 

2.m¦̈lẄEx§i Ea ªWÏ©e ai ¦xl̈ §e 'd h ©R §W ¦n§l l ¥̀ ẍ §U¦i§l zŸea ῭ d̈ i ¥W`ẍ ¥nE mi¦p£dŸM ©d §e m¦I ¦e§l ©d o ¦n hẗẄŸed§i ci ¦n¡r ¤d m¦©lẄExi ¦A m©b §e
g:hi 'a minid ixac

In the First Temple period we see the Yehoshefat convening the High Court in Yerushalayim.

• The word Sanhedrin is from the Greek ‘synedrion’, meaning ‘sitting together’, or assembly.

3.mr df aezkd oixyine mitine dyxcna dxezd oixcdny - 'oixcd' .ipiq xdn dpzipy dxez df - 'oiq' ?oixcdpq oeyl edne
 .df

a cenr `w sc jzelrda zyxt xacna (aeh gwl) `zxhef `zwiqt
Chazal also see a hint in the name to the role of the Sanhedrin to take the Torah given at Sinai and beatify it by
explaining through drash how the pesukim can be interpreted.

4. .cg` mc` ip`vne jxca jldn iziid zg` mrtzepin jxca il` `aeepl ozip `xwn - il xn` .dpyn ea oi`e `xwn ea yie ,
?dpynl `xwn oia dne .exn`p dxeabd itn dpyne `xwn `lde ,ipa - el izxn`e !ipiq xdn epl ozip `l dpyn ,ipiq xdn
aw dfle oihig aw dfl ozpe dxenb dad` oade` dide .micar ipy el didy mce xya jlnl ?dnec xacd dnl .lyn elyn
oihigd z` lhpe ,dtn ebx`e ozytd z` lhp ?dyr dn oday gwtd .ozyt ly dceb` dfle ozyt ly dceb` dfl ,oihig
oday ythde .jlnd `a `ly cr dgipde ,dtn dilr qxte ,oglyd iab lr dxciqe ,dt`e dyle ,dpgh dxxia ,zleq o`yre
lr zleqd zt z` `ived cg` .mkl izzpy dn il e`iad ,iipa - odl xn`e ezia jeza jlnd `a ,minil !melk `le dyr `l
dl ie` ,dyea dze`l dl ie` .odilr ozyt ly dceb`e ,dtewa oihigd z` `ived cg`e ,eilr dqext dtne oglyd iab
dxez d"awd ozpyk `l` .... .eilr zlqd zt z`e ogleyd z` `ivedy df ?aiag odn dfi` xne` ied .dnilk dze`l

.... cba epnn `ivedl ozytke ,zleq odn `ivedl mihigk `l` odl dpzp `l ,l`xyil
a dyxt `hef edil`

Just as bread and fine linen are more precious than wheat and flax, so too the Written Torah is a sort of ‘raw material’
placed in the world so that we can refine and elevate it .

5.oixcdpq - 'oica mipt zxcd mi`pey'y oixcdpq mi`xwpe .mipiicd my 
`i dpyn h wxt dheq zkqn `xephxan dicaer 'x

Some commentators see other Hebrew hints in the word - ‘sonim hadrat panim badin’1 - based on the fundamental
requirement that the dayanim eschew all forms of corruption!

1. See Tosefot Yom Tov’s introduction to Sanhedrin where he also discusses the origin of the name and explain how the samech and sin can switch.
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6. ` xn`py cia ryedi jnq epiax dyne ....edevie eilr eici z` jenqieodilr dzxye mknq epiax dyn mipwf mirayd oke ,
 oikenqd e`vnpe mixg`l mixg`e mixg`l eknq mipwfd oze`e .dpikyyi` itn yi`epic zia cre ryedi ly epic zia cr 

 ..... epiax dyn ly az` ixd el mixne`e iax el oixewy `l` owfd y`x lr odici eknqiy `l zexecl dkinqd `id cvik
 jenqzeqpw ipic elit` oecl zeyx jl yie 

a-` dkld c wxt oixcdpq zekld m"anx
Originally, according to the Rambam,‘semicha’ was an unbroken chain of ordination going back to Moshe Rabbeinu.

A2] THE ANSHEI KENESSET HAGEDOLA

7. ..... dlecbd zqpk iyp`l dexqn mi`iape mi`iapl mipwfe mipwfl ryedie ryedil dxqne ipiqn dxez law dynoerny
wicvd ..... dlecbd zqpk ixiyn did  ekeq yi` qepbihp` ..... wicvd oernyn lawopgei oa iqeie dcxv yi` xfrei oa iqei

 milyexi yi` ..... mdn elaw ilax`d i`zpe digxt oa ryedi ..... mdn elawghy oa oernye i`ah oa dcedi..... mdn elaw 
 oeilha`e dirny ..... mdn elawi`nye lldmdn elaw 

`:` zea`
Chazal explain the chain of Mesorah - from Moshe through Yehoshua, the Zekeinim, Nevi’im2 and to the Anshei Knesset
Hagedola, and then onto the Zugot.

8.oic zia a` mdl miipye mi`iyp eid mipey`xd .... 
a dpyn a wxt dbibg zkqn dpyn

Within the Zugot, the first was the Nasi and the second was the Av Beit Din.

9.ycgn opekl ekxved zelbd zepy ixg` f`y ori ... `id daiqd ?xtqnd z` `xfr zilr ztewza eaigxd `eti` dnl ....
c'ad ixagk lawl f` egxked okl .mzeg ©nz ¦d lr xrxrl mewn zz ilal ,l`xyi inkg lk fkxn xeza dfd cqend zxkd
eid dixag xtqny mini ied  .mnexna zepnl etiqed `l .... ok ixg` exhtp xy`k la` ... .`edd xecd ilecb iy`x lk lecbd

miray oipnl exfgy cr oipna ezgt ok ... dpenye mipeny ok ixg`e d`n
39-38 'nr (axd cqen) zeilbxn oae`x ax ,dzkixre dpynd ceqi

The Anshei Knesset HaGedola was a ‘super-Sanhedrin’ of 120 which was convened to ‘restart’ Torah after the
disastrous consequences of the Babylonian exile.

A3] DECLINE DURING THE SECOND TEMPLE PERIOD

10.xne` ilax`d i`zip jenql `ly xne` digxt oa ryedi ,jenql xne` opgei oa sqei ,jenql `ly xne` xfrei oa iqei
.jenql `ly xne` oeilha` ,jenql xne` dirny ,jenql xne` ghy oa oerny .jenql `ly xne` i`ah oa dcedi ,jenql

jenql xne` lld ,jenql `ly xne` i`ny .i`ny qpkp mgpn `vi ,ewlgp `l mgpne lld.)  i‡yx... -dpey`x zwelgn `id efe 
(l`xyi inkga dzidy

.fh dbibg
The Mishna in Chagiga records what Rashi calls the the first ever halachic dispute between the Rabbis! Is it possible that
there was never a rabbinic argument until that point in history!?  In fact, it reflects the break-down in authority of the
Sanhedrin in the Second Temple period. This was the first halachic dispute that could not be resolved.

11. .zeytp ipic epc `ly ....  ?`zklid i`nl .zeiepga dl dayie oixcdpq dl dzlb ziad axg `ly cr dpy mirax`
.eh zay

Then, 40 years before the Churban, the Sanhedrin voluntarily ‘demoted’ itself from the Temple precinct to the
‘chanuyot’.  This removed its full authority.

2. Note that there is an in-depth debate in the sources as to the extent that prophecy could be used as a legitimate source of halachic ruling. See
https://rabbimanning.com/index.php/audio-shiurim/halacha/mekorot-hatorah/ shiurim 11, 12 and 13. 
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12.,mic`n `l` oialn zixedf ly oeyl did `le ,l`nya `l` oinia dler lxeb did `l ziad oaxg iptl dpy mirax` x"z
 .... odil`n zegztp lkidd zezlc eide ,wlec iaxrn xp did `le

grwz fnx dixkf iperny hewli
Other negative omens of impending destruction also started 40 years before the Churban - the lot for the scapegoat on
Yom Kippur came out with the left hand, the thread of red did not turn white, the ‘western light’ of the Menorah did not
remain lit, and the doors of the heichal would mysteriously open for no reason, as if to admit the destroyer.

A4] THE EXILE AND JOURNEYS OF THE SANHEDRIN

13.,dpail `ye`ne ,`ye`l dpaine ,dpail milyexine ,milyexil zepgne ,zepgl zifbd zkyln :`xnbn ,oixcdpq dzlb ocbpke
olekn dwenr `ixahe .`ixahl ixetvne ,ixetvl mixry ziane ,mixry zial mrxtyne ,mrxtyl `ye`ne ,`ye`l dpaine

 xn`py ,l`bil oicizr myne :opgei iax xn` ...(a:ap ediryi)i¦a §X i ¦nE ¬w x²̈tr̈ ¥n i ¯¦x£r©p §z ¦d  
                                                                                        .`l dpyd y`x

The Gemara recounts the 10 stages of exile of the Sanhedrin, which correspond to the 10 stages whereby the Shechina
left the Jewish people at the Churban.

The movements of the Sanhedrin were are follows:
• after the Churban in 70CE it moved to to Yavneh
• then to Usha, under the presidency of Raban Gamliel II ben-Simon II ( 80-116 CE)
• then back to Yavneh
• then back to Usha
• then to Shefaram, under the presidency of Raban Simon III ben-Gamliel II (140-163 CE)
• then to Beit Shearim in around 180 CE, under the presidency of Rabbi Yehudah HaNasi (163-193 CE)
• then to Tzipori in around 210 CE
• then to Tiveria in around 240 CE, under the presidency of Raban Gamliel III ben Yehuda I (193-220 CE)
• the fixed calendar was made around 359 CE

During these post-Churban exiles, the institution of semicha often came under great pressure.

14..l`xyin zeqpw ipic elha .... `ed `lnli`y ,eny `aa oa dcedi iaxe ,aehl yi`d eze` xekf ,mxa :ax xn` dcedi ax xn`
oinegze ,axgiz da oikneqy xire ,bxdi jnqpd lke ,bxdi jneqd lky - l`xyi lr cny dryxd zekln dxfb zg` mrty
inegz ipy oiae ,zelecb zexiir izy oiae ,milecb mixd ipy oia el ayie jld ?`aa oa dcedi dyr dn !exwri oda oikneqy

 ,zaymrxtyl `ye` oiaoa xfrl` iaxe ,iqei iaxe ,oerny iaxe ,dcedi iaxe ,xi`n iax :od el`e ,mipwf dyng my jnqe .
xn`  ?jilr `dz dn ,iax :el exn` !evex ,iipa :odl xn` oda mdiaie` exikdy oeik .dingp iax s` :siqen `ie` ax .reny
ede`yre ,lfxa ly ze`iapel ze`n yly ea evrpy cr myn eff `l :exn` .mikted dl oi`y oa`k mdiptl lhen ipixd :odl

 .dxakk
:bi oixcdpq

During the movements of the Sanhedrin between Usha and Shefaram (in the aftermath of the Bar Kochba rebellion), the
Romans declared all-out war against the conferring of semicha.  The heroic death of R. Yehuda ben Bava succeed in
saving the institution of semicha to reach the next generation (who became the key Tannaim of the Mishna.)

• The Sanhedrin continued under the presidencies of subsequent Nesi’im until it dropped the name Sanhedrin and was eventually
made illegal and abolished by the Byzantines in around 425 CE.3  The last Nasi was Raban Gamliel V, who was executed by Emperor
Theodosius II for erecting new synagogues contrary to the imperial decree and the the title Nasi became illegal to use.
• The Muslim invasion in 640 CE ended all hopes of the resurgence of an independent Sanhedrin.
• There are views however that some kind of Semicha continued until the death of R. Daniel ben Azarya Gaon in 1092. 

15.leg ea oiayei eidy mewnde .l`xyi zxfra dzidy zifbd zkyla oiayei lecbd oic zia eid ycwnd zia dpapyk dligza
oteqe elb zenewn dxyrle mewnl mewnn elb dxeyd dlwlwzpyke .cec zia iklnl `l` dxfra daiyi oi`y did

 .ycwnl oiwzrp myne dligz xefgl oicizr `ixahay `id dlawe .dzr cr lecb oic zia cnr `l myne .`ixahl
ai dkld ci wxt oixcdpq zekld m"anx

The Rambam charts the journeys of the Sanhedrin until Tiveria and rules that the Sanhedrin will eventually be restored
in Tiveria4, before returning to Yerushalayim.

3. For a good summary of the history of the Sanhedrin and attempts in modern times to re-establish it, see www.thesanhedrin.org/en/index.php?title=Historical_Overview
4. Hence the Rambam’s request to be buried in Tiveria.
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B] RE-ESTABLISHING THE SANHEDRIN - HALACHIC PRECEDENT5

16.m` okle ekneqd eax zeyxa `ed dxeny dne d`xedl ribdy mrd lk erciy ick ,dfd onfa ebdpy zekinqd oipr :dbd
 .zekinq v"` zeyx v"`y mewna ...xag cinlza oke .zekinql v"` eax zn xak

 ci sirq anx oniq mkg cinlze eax ceak zekld drc dxei jexr ogley `‡nx
Modern semicha is in fact a heter hora’ah - permission to rule in halacha (usually in a specific area) eg ‘yoreh yoreh’ or
‘yadin yadin’.  As such our current semicha is an echo of the original Semicha and would certainly not qualify anyone to
function in a Sanhedrin.

17. :d«̈pn̈¡̀ ¤p d̈i §x ¦w w ¤c ½¤S ©d xi ¦́r ÆKl̈ ` ¥x ³̈T¦i o À¥kÎi ¥x£g ©̀  d®̈N ¦g §Y ©a §M K¦i©v£rŸi §e d½̈pŸW` ¦́xä §M ÆK¦iÆ ©h §tŸW däi³¦W ῭ §e
ek:` ediryi

Yeshiyahu prophesies that the judges will one day restored so that the city of Yerushalayim will be faithful and just.

B1] THE RAMBAM’S POSITION

18.mipwf zkinq [b]xyt` didi jk xg`e oikenq dylyd ediy jixv m` la` ...  .cala l`xyi ux`a `l` `di `l df xace ..... 
in z` dpnie mipy eil` sxvie jenq mday lecbd `diy jixvy cenlzd on d`xpde .wtq xaca yi ixd ,xg` jenql mdl

 didz m`y xeaq ip`e .dvxiyminkgde micinlzd lkn dnkqd`diy i`pzae ,y`x edeyriy xnelk - daiyia yi` zepnl 
itl .dvxiy in z` jk xg` `ed jenqie .jenq didie daiyid el miiwzz yi`d eze` ixd ,epncwdy enk l`xyi ux`a df
ixde ,wtq ila jenq `diy mdn cg` lk jixvy itl !mlerl lecbd oic zia ze`ivn zixyt` `dz `l ok xn`z `l m`y

.'dpey`xak jihtey daiy`e' exn`a mzaiya 'd gihad xak
df epixtq zncwda epx`ia xaky itl !ygken df ixd ,oikenq mpi`y it lr s`e mze` dpni giyndy xn`z `nye]

 .dt lray dxeza `le azkay dxeza `l dpnn rxbi `le dxeza siqei `l giyndyiptl aeyz oixcdpqdy xeaq ip`e
giynd zelbzd[.wcvd xir jl `xwi ok ixg`e dlgzak jivreie dpey`xak jihtey daiy`e xn` - eipniqn didi dfe  

`ea iptl mxyi daxzie ezxezle 'dl mzweyz lcbze ,aehd dyrna eaxie mc` ipa zeal 'd xiyki xy`k wtq ila didi dfe
 .`xwnd iweqta x`azpy enk giynd

b dpyn ` wxt oixcdpq zkqn dpyn lr m"anx
The Rambam first raises the question of the re-establishment of the Sanhedrin in his commentary on the Mishna.  He
questions there whether three semuchim are needed to give semicha to another, but prefers the approach that only one
judge with semicha is needed to pass on semicha, and he can co-opt two non-semuchim onto the conferring beit din.   He
also explains that if ‘all the talmidim and Chachamim’ in Eretz Yisrael6 agreed on the appointment of a specific person,
that person could be given full Semicha and then pass that on to others. The wording in italics was added by the Rambam
in a later edition of the commentary after he wrote the Mishna Torah.  This adds that it is clear to him that the Sanhedrin
must be constituted BEFORE Mashiach, since Mashiach will not have semicha and may not change the halacha to
dispense with the need for it. Mashiach, as king, will also need to be confirmed by the Sanhedrin and not vice versa.
Indeed, the reestablishment of the Sanhedrin will be one of the signs of the coming of Mashiach!

19. e` jenq itn jenq didy oia ,l`xyi ux`a jenq `l` mzqa oic zia `xwp oi`y oixcdpq zlgza epx`ia xakeznkqda
daiyi y`x ezepnl l`xyi ux` ipa m`xw 'de ,'ldw' oi`xwp xy` md l`xyi ux` ipay itl .ldwd lkdxyr eid elit`e 

.... zeixeda epx`ay enk ux`l dvega mzlefy inl oiyyeg oi`e ,micg`
b dpyn c wxt zexeka zkqn m"anxl dpynd yexit

Here the Rambam is very clear that the appointment of the initial Musmach to re-start the Sanhedrin can only be made
by those rabbis in Eretz Yisrael, as only the Jews in Israel are counted as the ‘kahal’.   

5. There are a number of very helpful articles available on the reestablishment of the Sanhedrin in our times.  These include:
(i) Can Semikhah Be Renewed Today, R. Shimshon Nadel - https://www.torahmusings.com/2013/11/can-semikhah-be-renewed-today/.  Rabbi Nadel also featured this topic in a
number of recent Medina & Halacha articles in Torah Tidbits.
(ii) A long article by R. Menachem Kasher in Torah Sheleima Vol 15 - in the Miluim after Parashat Yitro pp180-200
(iii) www.thesanhedrin.org/en
(iv) Two articles by Rabbi Yirmiyahu Kaganoff at  http://rabbikaganoff.com/semicha-and-sanhedrin-controversies/ and http://rabbikaganoff.com/tag/sanhedrin/
(v) Mekor Rishon published 4 articles on the topic earlier this summer.  These can be found at https://www.makorrishon.co.il/judaism/145127/

6. As will be seen from the next source.
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20.mihteyd eidiy ef devn i`pzne .... dxezd zeevn zeyrl egixkiy mixheye mihtey zepnl epevy `id e"rwd devnde
miray zepnl dfd ieevd ltkp xake .... .mipiic mirayn lecbd oic zia mlyexia epnzie .... .dbxcnn dlrnl dbxcn el`d

 dynl 'zi exn` `ede mipwf(`i jzelrda) yi` miray il dtq`  cinzn xac `edy xnelk ....`ed la` dry itl devn dpi`e
zexec ixecl aiegne ie`x.l`xyi ux`a `l` dkinq oi`e .gxkda l`xyi ux`a mlek eidi ... mlek miiepnd el`y rce .

 ux`l dvegae ux`a ehtyiy mdd mikenql xyti` f` l`xyi ux`a dkinqd dniiwzpyke(p"ye ` ci 'dpq)epici `l la` .
 cner dxigad zia did ok m` `l` ux`l dvega `le ux`a `l zeytp ipica

erw dyr zevn m"anxl zeevnd xtq
In Sefer HaMitzvot, the Rambam explains that appointing a Sanhedrin is a constant mitzva which applies in all
generations and is not in anyway dependant on the existence of the Temple or the coming of Mashiach.  All that is
required is dayanim in Eretz Yisrael with real Semicha.  If Semicha can be restored, the Sanhedrin can be reconvened. 

21.mixacd il oi`xpoecl odl yie mikenq el` ixd mze` jenqle mipiic zepnl l`xyi ux`ay minkgd lk enikqd m`y 
?l`xyin zeqpw ipic elhai `ly ick dkinqd lr oixrhvn minkgd eid dnl ok m` .mixg`l jenql odl yie zeqpw ipic

olek enikqiy xyt` i`e oixfetn l`xyiy itllkl zeqpw ipic oc `l` olek zrc jixv epi` jenq itn jenq my did m`e .
 ,oic zia itn jnqp ixdyrxkd jixv xacde .
 `i dkld c wxt oixcdpq zekld m"anx

The Rambam rules in Hilchot Sanhedrin that if all the Rabbis of Eretz Yisrael were to agree on giving Semicha to certain
individuals, Semicha could be restarted and a new Sanhedrin appointed.  The only reason this had not happened in the
past was geo-political - the dispersion of the Jewish people and their inability to reach consensus7.  However, the
Rambam does not appear to be fully confident that this is halacha and leaves the matter for further decision.8

A number of important questions arise on this Rambam, including:

• Did he mean that literally ALL the Rabbis in Eretz Yisrael have to agree on the Semicha?
• It is clear that the initial words 'mixacd il oi`xp' indicate that the Rambam is learning this from his own sevara.9

• But was this his final psak?  What is the meaning his final words10 - 'rxkd jixv xacde'
• Is the Rambam’s opinion the one we follow in halacha? 

B2] OTHER POSITIONS IN THE RISHONIM

The early mefarshim on the Rambam do not focus strongly on this issue.

• The Ravad makes no comment here, implying that he agreed with the position.

22. epl wcv dxeie `eai cr meid zecrende miycgd meiw `ed oiprd df
bpw dyr zevn m"anxl zeevnd xtql o"anxd zebyd

The Ramban, in his comments on the Rambam’s Sefer HaMitzvot comments that the fixed calendar that was made before
the dissolution of the Sanhedrin will remain until the time of Mashiach. Does that imply that there will not be another
Sanhedrin before then? It is certainly not explicit.

23.dnn dfa oiirl yiy it lr s`e .... oikneq jenql l`xyi ux` inkg lk enikqd el`y `xaqd on azky l"f m"anxdl izi`xy `l`
`ed jnq `lnl` `nl`c .'l`xyia zeqpw ipic elha `ed `lnl`y aehl yi`d eze` xekf mxa' oixcdpqa oke f"rc w"ta exn`y

 .jenql oikenq my eid `ly iptn jenql xyt`a 'id `l mipwf 'd oze`
:el `nw `aa `"ayxd iyecig

The Rashba (a student of the Ramban) quotes the Rambam (without suggesting that the Rambam was unsure about the
psak) but asks his own question on this position from the Gemara we saw above concerning R. Yehuda ben Bava.  This
implied that, if not for R. Yehuda ben Bava, Semicha could have been lost!  According the Rambam’s position, why
should it have been lost.  They could have re-started semicha by popular vote!

7. We will see iy’H in Part 2 a parallel discussion in the Rambam concerning why the Talmud was sealed.
8. This is the only place in Mishne Torah that the Rambam uses the phrase rxkd jixv xacde !!
9. The Rambam confirms in his letter to R. Pinchas HaDayan that this is his practice. (see Igrot HaRambam (R. Shilat) Vol 2 p.443)
10. This is the only place in Mishne Torah that he writes them!
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24. eid m`y mixagnd ilecb eazk n"ne ...eillk cnrna dinkge l`xyi ux` ipiic lk.miyer oknqle oipiic zepnl enikqde ,
`l` zeqpw ipic elhai `ly lr dkinqd lr mixrhvn minkgd eid `le .zeqpw ipic oecle mixg` jenql k"g` mdl yie

  ... mlek enikqiy xyt` i`e mixfetn eid l`xyiy iptn
` cenr ci sc oixcdpq zkqn (ixi`n) dxigad zia

The Meiri appears to take the position of the Rambam, except that he requires the new Semicha to be decided on by ‘all
the Rabbis of Israel in a general synod’.  Again, one of the key questions will be what does ‘all’ the Rabbis actually
mean? Note that the Meiri also does not record the matter as a question, but quotes the Rambam as a psak.

25. :rxkd jixv xacde azk o`ke mzq xacd azk myy `l` ok azk oixcdpqc w"t dpynd yexita
i dkld c wxt oixcdpq zekld dpyn sqk

The Kesef Mishne (R. Yosef Karo11 - 16C) simply points out that the Rambam may have expressed doubt here, but he
clearly said the same thing in his commentary on the Mishna, and there he gave the position with no reservations.12

C] HISTORICAL PRECEDENTS - THE 1538 SEMICHA CONTROVERSY IN TZFAT

C1] HISTORICAL BACKGROUND

The matter did not arouse great attention until the first13 major opportunity came to reestablish the Sanhedrin in the early 16th
Century.

The background to the great 16th Semicha Controversy is as follows:

• 1492 The Spanish Expulsion of Jews.  Many fled, many died and many converted to Christianity.
• 1496 The Portuguese Expulsion and later forced conversion.
• 1500s Many Jews fled to the growing Ottoman Empire, which welcomed them.
• 1517 The Ottomans invaded Eretz Yisrael, opening the possibility of significant aliyah.  Many Jews came to the Galil -

establishing large communities in Tzfat and Tiveria.  The community in Yerushalayim was much smaller.  
 Many of the Jews in these communities had earlier been forcibly converted to Christianity and now wanted to achieve

full teshuva in their return to Judaism.  Many felt that since they were chayav karet, they should received malkot -
flogging administered by Beit Din - since this exempts a person from karet14.  People wished to do what they could to
achieve as full a teshuva as possible and requested malkot, which could only be administered by a Beit Din with ‘real
Semicha’15.

• 1538 R. Yaakov Beirav, himself a refugee from Spain, assembled 25 Rabbis of Tzfat, who then conferred Semicha on him.
He, in turn, gave Semicha to 4 people - R. Yosef Karo (the Beit Yosef), R’ Moshe di Trani (the Mabit), R. Avraham
Shalom and R. Yisrael de Curial.  R. Yosef Karo then gave Semicha to R. Moshe Alshich16, who gave it to R. Chaim
Vital (key student of the Ariz’l). 

C2] OPPOSITION FROM YERUSHALAYIM

Semicha was also sent to R. Levi ibn Chaviv (the Maharalbach), who was the leading rabbi in Yerushalayim, but he firmly rejected it and
opposed the entire renewal of Semicha.  His grounds for opposition included:

• That the Rambam requires ‘all the Sages of Eretz Yisrael’ to be consulted.  Since the Rabbis of Yerushalayim were not properly
consulted, the process was invalid.  
• The Rambam himself was not sure of the halacha and it is therefore impossible to rely on it.  This came down to an analysis of the
meaning of the Rambam’s enigmatic final words ‘vehadavar tzarich hachra’.
• A question was sent to R’ David ibn Zimra - the gadol hador in Egypt.  He responded clearly that he was opposed to the Semicha
project, for many reasons17. 

11. We will see that he is significantly connected to the later 1538 Semicha controversy.
12. Some wanted to argue that the Rambam changed his position and was no longer sure of the matter when he wrote the Mishne Torah. This is difficult to argue however, since he

subsequently added wording to the later edition of his commentary on the Mishna which supports his position! 
13. There was an earlier attempt to restart some form of Semicha in 1083, which is recorded by R. Evyatar Gaon.  He writes that his father, R’ Eliyah HaKohen Gaon, head of Yeshivat

Gaon Yaakov, traveled from Tyre to Haifa to attempt to renew the Semicha.  It seems that the impetus here was the wish to restart kiddush hachodesh by witnesses and adjust the
Jewish calendar.  See Torah Sheleima Vol 15 p 186 in the Miluim after Parashat Yitro.  Rav Kasher suggests there that, although this was an early attempt to restore semicha, the
actual semicha they were focusing on was more limited and there was no attempt to restore a Sanhedrin.    

14. Mishna Makot 3:15.
15. Rambam Hil. Sanhedrin 16:2.
16. Later reports add that R. Karo also gave Semicha to The Maharam Galanti, who in turn ordained several others.
17. See also https://www.etzion.org.il/he/%D7%97%D7%99%D7%93%D7%95%D7%A9-%D7%94%D7%A1%D7%9E%D7%99%D7%9B%D7%94-1 by R. Yosef Tzvi Rimon on the
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26..'eke enikqd m`y mixacd il oi`xp [`i]dlr `le zeqpw ipic oecl oikenq jenql mday lecbde ztv inkg eknq df oeyl lr 
dze`a izkx`d ip`e .epnkqd `le ixag it z`e mixvna icera it z` el`ye .mdnr mikqd `l milyexia didy mkgdy itl mcia

 .mzrc lhal daeyzepiax oeyla dti ewcwc `lyedipin wilqc i`nl i`w 'rxkd jixv xacd'e epiax azky dny eayg mdy `cg 
cg` didiy `ede 'ba `edy dlrnl azk `ed ixdy rxkd jixv oi` df xac ik !`zil i`ce `de 'eke jenq itn jenq my did m`e

 i`w `yix` 'rxkd jixv xacde' azky dn k"r k"` ... .`aa oa i"xc ji`dn epgked xy`k 'eke jenq mdn`l envra `edy oeike
dyrn epgp` dyrp ji` dil `hiyt... ?!

`i dkld c wxt oixcdpq zekld f"acx
The Radvaz first rejects any suggestion that the phrase ‘hadavar tzarich hachra’ could refer to the second statement of
the Rambam in this halacha - that one musmach can act alone.18  This later point is in fact clear from his previous psak.
So the doubt of the Rambam must be referring to the entire question of whether Semicha can be restarted at all.   

27. ....`lde jka dne .'eke mixfetn l`xyiy itl uxize `aa oa i"xc `caer i`d ik 'eke mixrhvn eid dnl k"` axd dywd ixdy eze
 eidy ?xninl jl zi` i`n `l` .zexb` i"r e` migely i"r dkinqd lr mikqdl mileki eide dfl df miaexw i"`azeidl mikixv

cg` cnrna mlki"` inkg lky jixv did epiax ixaca epiady dnl elit`c zcnl `d .mixfetn mde li`ed mvawl wegx dide 
.cg` cnrna eidi

my
Secondly, the Radvaz argues that the entire process of restarting the Sanhedrin can only be done when the rabbis are
together in one synod19. Since this was not done and the rabbis of Yerushalayim had been left out, the process was
invalid.

28. ....dlek dxezd lka zexedl ie`xy in dfd xeca yiy ipira wegxe .dlek dxezd lka zexedl ie`x jnqpd jixvy d`xpy cere
my

Thirdly, the Radvaz argues that real Semicha is only valid if given to someone who knows the entire Torah.  He doubts
whether there could be any such person in his generation.20 

29. ...lecbd c"a `vnzy `"` ok xn`z `l m`y l"fe dilr jenql die`x dpi` xacl dpynd yexita epiax azky di`xdy cere
xn`py enk eaeyiy cri d"awde mipt lk lr jenq mdn cg` lk didiy jxhvpy itl mlerljivreie dpey`xak jihtey daiy`e 

'eke dlgzak rc`e ozi ine .giynd iptl `a edil` ixdy l"fx ixacae miaezka x`eank mixg` jenqie jenq `ed ixde`ea iptl 
!giynd

my
Fourthly, the Radvaz takes issue with the Rambam’s argument in his commentary on the Mishna that without a
community vote to restart Semicha, there would never be another Sanhedrin.  In fact, Eliyahu will come before Mashiach
and he will certainly have the original Semicha, which will enable him to grant Semicha to others.  

30. ...jenqi `ede ,jenq itn jenq oda didi `ly ol `nil o`ne giynd jln `ea iptl zengln zeyrle `eal micizr oae`x ipac eze
 ?!mixg`

my
Fifthly, the Radvaz argues that the returning lost tribes may have someone with the original Semicha who could then
restart the process.

31. ...jezny xyt`e .dlgza dlbziy onfa c"a jenqi `ly ol `nil o`ne .dqkzie xefgie lilba dlbzi giyndy zeyxcna exn`y eze
... .'rxkd jixv xacde' wqta azke dpynd yexita azky dn lr jnq `l mzlefe el` zeiyew

my
Lastly, the Radvaz argues that the Mashiach will come first, then disappear before returning permanently.  Maybe
Mashiach could appoint21 the Sanhedrin on his first appearance.

lomdus of the arguments between Mahari Beirav and the Maharalbach. 
18. As had been argued by the Mahari Beirav.
19. We also saw this in the Meiri.
20. Which is a remarkable statement given the people in that generation! Consider R. Yosef Karo, the Arizal and others.
21. The Radvaz does not explain how Mashiach could appoint the Sanhedrin without first himself having Semicha. 
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C3] MESSIANIC MURMURINGS

32.lecbd axd mlyd mkgd ,oiipnae dnkga epay lecbl epxxa okl ...rbi` lad dnl eala xn`ie ,'d l` aeyl yi` aexwa dide
crl mikenq eidie ,exwzi mipaxe elv` epay minkg aiyei `ede .ixwzi iaxe daiyi y`xe jenq didiy ,e"xp axia x"xdn

ezezixk icin xhtiie ,ez`y lkei xy`k dxezd it lr edekie mdiptl `aede ryxd zekd oa m` dide ... mlerl
(.hp) g"alxdn z"eya dkinqd qxhpew

The Maharlbach wrote a lengthy essay22 giving his reasons for opposing the renewal of Semicha.  A significant focus is
the perceived need to administer malkot.  

In the kuntres, he claims that this is not at all necessary for a number of reasons, including:
• The anusim may not have been liable since their conversion was forced.
• Malkot only works to exempt a person from karet if there were witnesses and warning before the transgression.
• It is not clear that one can ‘volunteer’ for malkut.
• The individuals can achieve full teshuva without the need for malkot. 

33.miphw xzeid mitprd on cg` `edy dn ,dkinql zilkz `edy e`yre zewlnd oiipra [g"alxdn] jix`dy dn lk izi`x
epzle`b jxce mi`iap ixac meiw ea yiy yecwde lecbd dyrnd lhal ezee`ze !'eke

 axia i'xdnd ly qxhpew
The Mahari Beirav responded that the the over-focus on malkut was a distraction.  In fact, this was one of the least
important reasons.  The project was actually a key development in moving forward the agenda of geula!    

Reading between the lines, this Messianic and redemptive push was probably one of the main hashkafic reasons for the strong
negative reaction.  Messianic movements are often dangerous for the Jewish people!  To give some context to this:

• Many people of the time saw themselves as living in a post-holocaust era, with the mass expulsions from Spain and Portugal
representing a type of war of Gog and Magog which would be a precursor for the Messianic Age.
• Some regarded the Iberian expulsion as the last great exile (following 300 years of expulsions from all around Europe -  England:
1290, France: 1306, Hungary: 1360 and multiple expulsions23 during the 15th Century from the hundreds of principalities in
pre-German central Europe)
• Many saw the Ottoman invasion of Eretz Yisrael as a significant sign of coming redemptions, especially when this opened the path to
Jewish settlement of the Land.
• Slomo Molcho was a quasi-Messianic figure24 who petitioned the Holy Roman Emperor25 to establish a Jewish brigade to conquer
Eretz Yisrael. The Emperor had him arrested and burned at the stake in 1532.  R. Yosef Karo was deeply moved by the episode. 
• Some of the mystics in Tzfat saw this is as an opportunity for the Jews of the world to now return to Eretz Yisrael in large numbers.

34. .dlng jiilr lengi `ede ,`kad wnra zay jl ax .dktdd jezn i`v inew ,dkeln xir jln ycwn ....

 .dl`b iytp l` daxw  ,ingld zia iyi oa ci lr  .inr jzx`tz icba iyal ,inew xtrn ,ixrpzd

 .dlbp jiilr 'd ceak ,ixac xiy ,ixer ,ixer .ixe` inew ,jxe` `a ik ,ixxerzd ,ixxerzd

 .dliz lr xir dzpape ,inr iipr eqgi ja .indz dne iggezyz dn ,inlkz `le iyeaz `l

 .dlk lr ozg yeynk ,jiidel` jiilr yiyi .jiirlan lk ewgxe ,jiq`y dqynl eide

... .dlibpe dgnype ,ivxt oia yi` ci lr .ivixrz 'd z`e ,ivextz l`nye oini
 uawl` ield dnly 'x ,icec dkl

R. Shlomo HaLevi Alkabetz26 was the famous author of Lecha Dodi. Whilst some of the verses relate to the acceptance of
Shabbat, many of them seem to be a clarion call to the Jewish People to return to Eretz Yisrael27 and usher in the
Messianic era! 

22. Which is printed at the end of his Teshuvot.
23. 1408 - Berne, 1421 - Vienna, 1421 - Linz, 1424 - Cologne, 1428 -  Freiburg, 1436 - Zurich, 1439 - Ausburg, 1442 - Bavaria, 1454 - Moravia, 1453 -  Breslau, 1475 - Trent, 1485 -

Peruggia,1486 - Gubio, 1490 - Geneva, 
24. Although he did not declare that he was the Messiah, he had a dream in 1526 that he was destined to be Mashiach ben Yosef.
25. He entered the audience with the Emperor carrying a flag bearing the Hebrew word  ‘Maccabi’!
26. (c1500-1576). He was a chavruta of R. Yosef Karo and brother-in-law of R. Moshe Cordovero. He learnt with R. Karo in Adrianople and was with him on Tikkun Leil Shavuot when the

Magid came to him to tell him that he must move to Eretz Yisrael.  Note that the Magid also told him that he would be part of the process of reestablishing Semicha and would
himself receive Semicha - see Magid Meisharim at the end of Parashat Vayikra - 

 "... dpyeil dkinqd xifg` jci lre ,ux`l ueg inkgne i"` inkg lkn jnqen zeidl dkfz .dpyeil dkinqd zxhr zxfg lr jytp zxqn ik ... "
27. I heard from R. Yoel Bin Nun that the call for the Jews to break through ‘yamin’ and ‘smol’ is a reference to the Christian and Muslim empires 
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